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Introduction

Futuwwatnamas are accepted as the reference sources of the belief principles and 
moral understanding of the Akhi institution. These documents contain the moral 
rules that Muslims are expected to obey both in their daily life and business life and 
have gained an important place in the economic life of Islamic-Turkish societies 
for centuries. Based on this fact, the purpose of this study is to examine futuwwa 
documents in terms of the principles of Islamic economic thought. Accordingly, 
the potential of futuwwa as a source for Islamic economics is discussed, after which 
the basic principles of Islamic economics are put forth through Islamic sources by 
examining how these issues have been included in the futuwwatnamas.

The Development of Futuwwas, Their Relationship with Sufi and Ahi 
Organizations, the Content of Futuwwatnamas, and their Potential as a 

Source for Islamic Economics Studies

Some scholars have discussed the development of the idea of futuwwa under four 
stages: futuwwa as an individual social concept that emerged in the first century of 
Islam inspired by the pre-Islamic period; the futuwwa that became social, economic, 
and political civil formations among youths in the 9th century and a state organiza-
tion in the last Abbasid period; the futuwwa that re-intwined with Sufism again in the 
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9th century; and finally, the futuwwa that become an artisan-based Akhi organization 
by preserving its Sufi characteristics (Ocak, 1996, p. 261). Futuwwa means youth, 
bravery, generosity, good morals, self-sacrifice, and heroism in Arabic. According to 
Sufi terminology (Kuşeyri, 2017, pp. 112–113, 305–311; Ülgener, 2006, 114–117), 
futuwwa means to be moralized with the morality of the Prophet, to choose his way 
as a way of life and to live according to the perfect human measure.

The interaction of the futuwwa movement with Sufism over time has led to the 
spread of futuwwas to wider society, the strengthening of its relationship with the 
state, and it gaining an important role in the social, religious, and political trans-
formation of Anatolia (Peacock, 2019, pp. 117, 121, 127). Looking at the content 
of the futuwwatnamas, they appear as books and documents written from a rath-
er Sufi perspective (Ülgener, 2006b; Köprülü, 2017) that include the basic beliefs, 
forms of worship, and moral rules that a Muslim should follow in daily life.

Fundamental Principles of Islamic Economic Thought and  
Contribution of the Futuwwatnamas

Islamic economics is an understanding of the economics built on Islamic belief, 
transactions, and ethics that accepts the rules of Islamic jurisprudence as the main 
framework based on revelation and the teachings of the Prophet. In this context, 
the basis of Islamic economic thought has been examined on the basis of the fol-
lowing principles:

• The belief in tawhid and in sustenance belonging to Allah,

• Commitment to business ethics and market regulations: Hisbah organizations,

• Existence of property rights based on rules,

• Freedom of individual choices and the functionality of a competitive market 
mechanism,

• The need for states to intervene in the economy (justice, security, infrastruc-
ture and public services),

• Earning and spending in halal ways,

• Behaving in moderation (avoiding stinginess and waste).

The Belief of Tawhid and the Belonging of Sustenance to Allah

First of all, the idea of Islamic economics is based on tawhid [the belief in oneness] 
and on sustenance belonging to Allah. In economic terms, the belief in oneness can 
be collected under four points: the full compliance of Islamic economic thought 
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with all orders and prohibitions of Islam, Allah is the Almighty, Allah is the real 
owner of everything, and humans as stewards who believe that only God provides 
sustenance. Although no direct or comprehensive information is found on all these 
issues in the futuwwatnamas, no statements or attitudes are found in the content 
of these texts that would contradict these issues.

Commitment to Business Ethics and Market Regulations: Hisbah Organizations

An Islamic economic system must operate on an economic model that focuses on 
moral concerns like honesty, generosity, humility, and altruism. In the Islamic 
tradition, the state is allowed to intervene in the market within an institutional 
framework such as Hisbah organizations when basic ethical rules are disrespect-
ed (Hamidullah, 2003; Çağatay, 1997, pp. 98–99; Akgündüz & Öztürk, 1999, pp. 
126–127; Ülgener, 1984b).

Most of these principles have also been included in the futuwwatnamas and 
Akhi organizations because the most important parts in almost every futuwwatna-
ma are the rules of decency for almost every field of daily life. As a matter of fact, 
it is counted that there are 124 of them in Shaikh Sayyid Husain’s Futuwwatnama 
has 124 different futuwwatnamas and mentions many rules on decency (Gölpınarlı, 
1955-1956a, pp. 28, 43–44; Gölpınarlı, 2011, p. 32; Sarıkaya, 2002, pp. 62–68; Şek-
er, 2011, pp. 96–107; Erdem, 2009, pp. 50–59). Moreover, in addition to general 
ethical principles, principles are also recommended to be observed in futuwwatna-
mas regarding economic life such as determined effort, halal earning and spending, 
to trust in God and contentment, a sense of solidarity, to not hoard, division of 
labor, to comply with quality and standardization in production and trade, and to 
protect consumers’ rights (Erdem, 2009, pp. 61–86; Gölpınarlı, 2011).

Existence of Property Rights Based on Rules

The existence of legal property rights is an indispensable basis of Islamic econom-
ics, because labor concerns, research and development, and investment concerns 
would disappear if people have no sense of feeling like they are earning and acquir-
ing property and no desired increase in welfare would be achieved (Demir, 1986; 
Çayıroğlu, 2014). Direct and sometimes indirect information is sometimes found 
about these issues in futuwwatnamas.

Freedom of Individual Choice and the Functionality of a Competitive Market Mechanism

In the Islamic tradition, great importance has been attached to the free-market and 
exchange processes since the time of the Prophet. In fact, in addition to the Quran 
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and Hadiths, fiqh sources are also full of principles and discussions on market cul-
ture and commercial exchange. However, markets are not left to idle behaviors in 
Islamic societies; these markets are regulated and controlled by moral norms with-
in the framework of the religion’s basic orders and prohibitions. The main thing 
in these norms is maslahah [the interest of society]. The freedom individuals have 
to choose is valid to the extent that it does not harm the interests of the society; 
otherwise, the intervention of public authority becomes inevitable (Esen, 2007, 
pp. 187–190). Therefore, marketplaces are subject to strict regulatory and super-
visory mechanisms. As a matter of fact, hisbah organizations, specialization laws, 
futuwwas, and Akhi organizations are among the known examples of institutional 
practices in the past.

No direct information is found on these issues in futuwwatnamas. However, a 
rather interventionist understanding of the functioning of the free market can be 
said to be dominant as far as the general information obtained from the content of 
the texts and practices are understood in Akhi organizations. Although individuals 
are not implicitly stated as being essentially free in their economic choices, this is 
understood to be accepted. In addition, because the same professionals operate 
side by side in the same market, the Akhi system employs perfect competition in 
terms of products’ quality and prices. Even the market has a self-control mecha-
nism where tradesmen working fraudulently in the production and sales of qual-
ity goods can be easily noticed and exposed during regular checks on the market 
(pabucun dama atılması). Therefore, such bazaars largely provide the features of 
standard goods and symmetric information sought in competitive markets (Er-
dem, 2009, pp. 86–87).

State Intervention in Justice, Security, Infrastructure and Public Services

State functions in an Islamic economy can be stated as providing justice, preven-
ting injustice, protecting law and order, ensuring the property and life-safety of 
individuals, regulating and supervising the implementation of business ethics, 
allowing market mechanisms that operate for the benefit of all individuals, carr-
ying out basic infrastructure services, and ensuring the social security of citizens 
(Erdem, 2010; Çapra, 1977, pp. 96–116; El-Mübarek, 1978, pp. 144–171; Khan & 
Mirakhor, 1992, p. 11). Indeed, other state functions in the Islamic tradition can 
also be viewed as consequences of the principle of justice, because a just state is 
obliged to ensure its citizens’ life- safety and property and to create a prosperous 
society (İnalcık, 2019, pp. 19, 27).
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In general, reaching a firm conclusion from the information in the futuwwat-
namas is not easy about whether a state-oriented or a market-oriented economic 
model is proposed. Despite this fact, private property and enterprise are under-
stood from the spirit of the documents to be valid yet subject to the control of 
public authority within the framework of certain moral principles. In short, a con-
trolled-interventionist economic understanding that acts within a certain moral 
framework can be said to be dominant as opposed to an understanding of the func-
tioning of a free market. In fact, the purpose of futuwwatnamas is not well-suited 
to these kinds of issues because, although mainly known in regard to tradesmen, 
the target audience of these documents is in reality the entire society. In this re-
spect, the main purpose is to build a more virtuous society within the framework 
of the moral norms set forth in the documents (Erdem, 2020, p. 198).

Earning and Spending in Halal Ways

In Islam, believers are advised to earn and spend within the boundaries of what is 
halal [lawful] and haram [unlawful] in economic life. One of the basic principles 
in almost all futuwwatnamas is to comply with halal earnings (Gölpınarlı, 2011, 
p. 32; Şeker, 2011: 19). According to Abdülbaki Gölpınarlı (2011, p. 75), the most 
important difference between futuwwa and tariqa [Sufism] is that while most Sufi 
saints withdraw their followers from the world, they encourage the members of 
the futuwwa to the world and to work. In doing so, imperative is given to having 
the people of futuwwa to obey earning in a halal way, to have a profession, to be an 
altruist, and to help others.

Behaving with Moderation: Avoiding Stinginess and Waste

Islam, avoiding extremism in all areas of life; instead advises the middle ground 
(being justly balanced) to be correct. Being modest in an individual sense or wal-
king in the middle means living the hereafter on earth, not withdrawing from the 
world completely. Therefore, the middle ground in Islamic thought means “not cha-
sing the world but being in it” (Kallek, 1997, pp. 24–25). The Qur’an puts forth the 
middle ground between stinginess and extravagance for a moderate economic life.

Generosity has been regarded as one of the most important and indispensable 
features of futuwwatnamas and Akhism (Taeschner, 1972, p. 219; Peacock, 2019, 
pp. 122–123, 133–134, 141; Kuşeyri, 2017, p. 307). In the famous futuwwatnama 
Najm-al-Din Zarqub, one who possesses futuwwa is the one who hosts guest, even if 
all they have is a half piece of bread (Gölpınarlı, 2011, pp. 213, 215). Also, referring 
to the Prophet’s grandson Hasan, futuwwa is defined as “forgiving in the presence 
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of power, being humble in the presence of the state, being generous in times of 
hardship, and doing good without expecting anything in return” (Gölpınarlı, 2011, 
pp. 233, 234–235).

Results and Discussion

This study has conducted research on determining the importance of the futuwwa 
documents in terms of the principles and sources of Islamic economic thought. 
According to our extensive study, much information is found in futuwwatnamas 
regarding adherence to general moral values and business ethics, halal earnings, 
and avoiding stinginess/being generous. However, no direct information is found 
in relation to other principles of Islamic economics. Some inferences can be made 
about these issues by considering the holistic spirit of the documents.
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